The first point that emerges into view from the perspective of Hinduism in the context of the events of September 11, 2001, has to do with Hindu axiology. The point, however, cannot be presented straightaway; one must build one's way toward it by analyzing the Hindu doctrine of purus .ārthas or the goals of human existence. After some struggle, the doctrine crystallized in classical Hinduism in the form of the four goals of life, which are usually enumerated in the following order: (1) dharma, (2) artha, (3) kāma, and (4) moks .a. Dharma, which is the first to be mentioned, denotes righteousness or virtue and implies that there is an innate human tendency to wish to do the right thing. The pursuit of this goal-that is, the pursuit of virtue-is one valid goal of human life. It is, however, not the only valid goal of human life. The quest for wealth and power is also a valid goal of human life, which is designated by the word artha. Similarly, the pursuit of the pleasure of the senses, from its most earthly form as sex to its most refined form as aesthetic pleasure, are also valid goals of life, in achieving which artha may come in handy. These too are valid goals no less than the pursuit of virtue but these two should be pursued subject to moral norms. This is why, it has been proposed, that dharma comes first in the order of enumeration, to suggest its regulative role in the pursuit of the two succeeding goals, those of artha and kāma. These three categories of goals of human life are rounded off with a fourth, which is designated moks .a or liberation. The first three goals are of this world but the fourth takes one beyond the world and corresponds to the
Western concept of salvation. The world in Hinduism is a place in which we are not just born but in which we are continually reborn, in keeping with the Hindu concepts of rebirth and karma. To be saved in Hinduism amounts to being saved from this existential condition-therefore the Hindu word for it is moks .a or liberation; liberation, that is, from this process of rebirth in the universe. This category comes last as it represents the ultimate value and virtue or dharma, which was regulative for the pursuit of the goals of artha and kāma, is now considered preparatory for the pursuit of this final end of human existence.
What has been presented so far is the Hindu doctrine of the four ends or goals of human life in its standard version but we need to travel a little beyond it to get a Hindu perspective on the events of September 11, 2001 . This can be done by raising the question: Why have these goals of human life been lumped under four heads? It has been proposed that four is an arbitrary number and is really a shorthand for "many." Using numbers in this figurative way has been identified by some as a Hindu habit. This could well be part of the explanation but another view suggests that these have been identified as four to indicate that they enjoy a certain independence of their own and are not reducible to each other. In other words, these represent distinct vectors of human aspirations. This carries the implication that while the various goals may be helpful in relation to each other, they cannot be reduced to each other nor can all of them be reduced to one.
From such a perspective, these conceptual categories of Hinduism have been used by some of its thinkers to critique Western perspectives on human life and two philosophical approaches in modern Western thought have been singled out for such critique-namely, Marxism and Freudism. The argument is then made that these ideologues are defective from an Indic point of view, inasmuch as they try to explain all of life in terms of just one value and thereby collapse under their own weight. Marxism thus uses artha as the sole valid goal of life and tries to assimilate all other goals and values to it, and Freudism used kāma in the same way. Both fall short of offering a full explanation of the human condition, by focusing exclusively on only one of the four goals-a trap in which Hindu thought is prevented from falling by its doctrine of the four valid goals of human endeavor.
The events of September 11, 2001, it may be proposed, now offer a chance of extending such a critique of values to include dharma. After all, the events of September 11 were perpetrated by individuals for whom commitment to their own vision of the virtuous life in a fundamentalist way had pushed other categories of human endeavor out of sight. Thus, from one point of view, the events of September 11 warn us of the danger of focusing exclusively on only one goal of human life to the exclusion of others. The exclusive focus on artha exposed one to the dangers and excesses of Marxism; the exclusive focus on kāma exposed one to the dangers and excesses of Freudism; and now the exclusive focus on dharma, in the form of religious fundamentalism, has exposed one to the dangers and excesses represented by the events of September 11. There is room for adding a wrinkle to this discussion while
